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A Zervanite Apocalypse II 

By R. C. Zaehner 

Owing to service in H.M. Forces it has been impossible to check references in all 
cases. The reader's indulgence is therefore sought for any errors which may have 
slipped into the text, 

Zatspram, Chapter XXIV 1 
Translation 

CONCERNING the accomplishment of the Rejuvenation. 
(1) It is revealed in the Religion that Zoroaster asked Ohrmazd 
(saying) : ." Shall bodily creatures who have passed away on earth, 
receive again their bodies at the Rejuvenation, or shall they be like 
unto shades ? " 

(2) Ohrmazd said : " They shall receive again their bodies and 
shall rise up." 

(3) And Zoroaster asked (saying) : " He who hath passed away 
is dismembered by dog and bird and carried off by wolf and vulture : 
how shall (their parts) come together again ? " 

(4) Ohrmazd said : 6 6 If thou who art Zoroaster hadst to make a 
wooden casket, how would it be easier to make, if thou hadst no 
wood and yet hadst to fashion and fit it, or if thou hadst a casket and 
its joints were sundered one from the other, and thou hadst to fit it 
together again ? " 

(5) Zoroaster said : " If I had a branch of wood, it would be easier 
than if I had no wood ; and if I had a casket, and its joints <were 
sundered one from the other), it would be easier. . . ." 

(6) Ohrmazd said : " When those creations were not, I had power 
to fashion them ; and now when they have been, and are scattered 
abroad, it is easier to fit them together again. 

(7) " For I have five collectors who receive the bodily substance 
of those who passed away : one is the earth which keeps watch over 
the meat and bone and fat of men : one is the water which keeps 
watch over the flesh and blood : one the plants which preserve the 
hair (of the head) and the hair (of the body) : one the light of the 
firmament (?) which receives the fire : one is the very wind which 
<gives back) the life of my own creatures at the time of the 
Rejuvenation. 

(8) " I call upon the earth, and ask of it the bone and meat and 
fat of Gayomart and the others. (9) The earth saith, ' How shall 

1 For the text v. BSOS. X, pp. 377-398. 
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I bring (them), for I know not which is the <bone, meat, and fat> 
of the one <and which of the other) ? ' 

(10) " I call upon the water of the Arang which is the Tigris 
among rivers (saying), ' Bring forth the blood of the men who are 
dead.' (11) The water saith, 6 How shall I bring (it), for I know not 
which is the blood of the one and which of the other ? ' 

(12) "I call upon the plants, and ask of them the hair of the 
men who are dead. (13) The plants say, ' How shall we bring (it), 
for we know not which is the hair of the one and which of the other ? ' 

(14) " I call upon the wind, and ask him for the life of the men 
who are dead. (15) The wind saith, c How shall I bring (it), for 1 
know not which is the life of the one and which of the other % 9 

(16) " When I who am Ohrmazd look back on to the earth, water, 
plants, light, and wind, in my clear sight I know and distinguish the 
one from the other : for in my omniscience and clear thought I distin- 
guish the one from the other even as when *a man milks the milk 
of females, and it runs forth over the earth in the same channel one' 
within the other, he knows of which of his females it is* ; I recognize 
(them) even as when a man hath thirty horses, and each horse has 
a caparison with a mark on it (to show) to which horse it belongs, 
and those thirty caparisons stand together, and (the man) then wishes 
to know ; he takes off all the caparisons and knows by the mark on 
the caparison which of his horses is which. 

(17) " I shall send forth Airyaman, the Messenger, among whose 
duties is the fulfilment of the end. (18) He shall bring the bone and 
blood and hair and light and life of Gayomart and Masya and Masyane ; 
(19) and first shall I fit together again the bones of Gayomart, and the 
little and small amount that is joined to Masya and Masyane shall 
I give to him. 

(20) " And it is easier for me to fit together and create again the 
twelve creations that I created in the beginning ; first when I created 
the sky without pillar or support which no material creature supports 
from any side ; and second when I established the earth in the middle 
of the sky so that it was nearer to neither side, like the yolk of an 
egg in the middle of an egg ; and third when I fashioned the Sun ; 
fourth when I fashioned the Moon ; <fifth when I fashioned the stars) ; 
sixth when I created many hues, colours, and tastes in the plants ; 
seventh when I created fire within the plants, and it did not burn ; 
eighth when I brought corn to the earth, and at the time when it 
has grown, it bears fruit, and serves as food for man and beast ; ninth 

VOL. X. PART 3. 41 
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when I established the embryo within females, and covered it up so 
that it did not die, and as it grew I revealed one by one bone, blood, 
hair, phlegm, fat, and nails ; tenth when I caused corporeal birds to 
fly with wings in the atmosphere ; eleventh when I gave the water 
feet to move forward like a hare (?) 1 ; twelfth <when I created the 
clouds) that carry the water up and rain down the rain." 

(21) The creating of creation, the progress of Religion and the 
accomplishment of the Rejuvenation was like unto the building of 
a house. (22) For a house is finished by means of three instruments, 
that is the floor, the walls, and the roof : and the creating of creation 
is the floor, the progress of Religion the walls, and the accomplishment 
of the Rejuvenation the roof. (23) As when a man desires to build 
a house, he chooses three men of whom one is most skilled in laying 
the floor, one in raising the walls, and one in making the roof ; and 
each is assigned to his proper work. Till the floor was laid and the 
walls raised, it was not possible (to make the roof). (24) He who 
bade the house (be built) knows clearly with how many (instruments) 
it will be finished, and because he has no doubts, he puts abiding trust 
in the skill of the maker of the roof. When the wall is completed, it is 
as easy for him whose business is the roof, to roof (the house) in as 
(it is) for those (others) in the work that is assigned them. 

(25) And again the accomplishment of the Rejuvenation was like 
unto a dark night : when the night draws to its close, the Sun arises 
in three corners of the earth and returns to its proper place and com- 
pletes its cycle, and comes to shine anew, and smites the darkness 
and gloom. 

(26) It was like unto the Moon which waxes for fifteen (days), 
and for fifteen wanes. When it has completely disappeared, it is born 
anew, and is manifest with the brilliance (it has) from the Sun, the 
lord of lights : the restoration of the world of the Resurrection is 
made manifest thereby. 

(27) It was like unto the year, in which, in spring, the trees blossom, 
in summer they bear fruit, in autumn they bear the last fruits, and 
in winter they become dry and as if dead. (28) When the order of 
the years is fulfilled, Mihr returns to his primal place, day and 
night are equal in measure, and the atmosphere (returns to) its 
original (?) rule. 

1 Reading x ar 9°# ( Jk ( B )^- w ) instead of ^astih ( l^^g^jj). 
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And the Resurrection of the dead is like unto trees and shrubs 
that put forth new foliage and blossom with saplings. (29) For the 
restoration of a fixed order the end of all natures is in the same manner 
as the beginning, even as man whose being springs from the sperm, 
or as the plants whose being is from seed ; their perfect end is in the 
self-same seed. 

(30) In the Religion thus is it revealed : When Ahriman rushed 
into creation, he had the brood of the demon Whore of evil religion 
as his companion even as a man has a whore-woman as his bedfellow ; 
for verily the Whore is a demon ; and he appointed the demon Whore 
queen of her brood, for verily she is the chief of all the whore-demons, 
the most grievous adversary of the Blessed Man. 

(31) And <the demon Whore) of evil religion united <with the 
Blessed Man) ; for the defilement of females, she united with him, 
that she might defile females, and the females, because they were 
defiled, might defile the males, and (the males) would turn aside from 
their duty. 

(32) And he chose a commander and a captain who verily is Az 
(Lust) ; and he gave her four commanders to help her, who are Wrath 
(Esm) and Winter and Old Age and Bane (Sez) like unto the Bast and 
West and South and North. (33) Az chose commanders, captains 
of a few and captains of small numbers, which are Hunger and Thirst ; 
so too did Old Age (choose) Lamentation and Wailing ; so too did 
Bane (choose) Excess and Deficiency. 

(34) At the Rejuvenation first a means against Az is sought, for 
she is the commander and captain of the other Lies, and from her has 
Ahriman of evil religion most strength. (35) When first creation began 
to move and Zurvan for the sake of movement brought that form, 
the black and ashen garment, to Ahriman, (he made) a treaty in this 
wise, " This is that weapon, like unto fire, blazing, harassing all 
creatures, that containeth the very essence of Az. When the period 
of nine thousand years comes to an end, if thou hast not perfectly 
fulfilled that which thou didst threaten in the beginning, that thou 
wouldst bring all material existence to hate Ohrmazd and love thee — 
and verily this is the belief in one principle, that the increaser and 
destroyer are the same — then by means of these weapons Az will 
devour that which is thine, thy creation ; and she herself shall starve ; 
for she shall not obtain food from the creatures of Ohrmazd — like 
unto a frog that liveth in the water ; so long as he defileth the water, 
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he liveth by it, but when the water is withdrawn from him, he dieth 
parched. 

(36) And Az, because she had (only) one nature, had not the 
power to cause defilement so long as creatures were scattered ; that 
her powers might be set in motion together within creation, she 
divided them in three, that is " that pertaining to natural function 

' ' that pertaining to natural function directed outward ", and " outside 
natural function". " That pertaining to natural function" is that 
which consists in eating to which life (fan) is bound : " that pertaining 
to natural function directed outward " is the desire to mingle (copulate) 
which is called Lust (Varan) itself, through which by a glance outwards 
the inwards are excited and the nature of the body confused : " out- 
side natural function " is the yearning for whatever good thing one 
sees or hears. 

(37) Each part was divided into two : " that pertaining to natural 
function " is hunger and thirst : " that pertaining to natural function 
directed outwards " is the emitting and the receiving (of semen) : 
" outside natural function " is hoarding by robbery and refusing to 
give through miserliness. 

(38) This is she who comprises (all) evil. And it is revealed that 
at the end Artvahist will come to earth with the powerful help of 
Airyaman, the Messenger, to find a remedy against Az : and he will 
show to creatures that the slaughter of the divers kinds of cattle is 
a grievous sin and that the benefit therefrom is small ; and this will 
he command : "Ye are men ; be not thus slaughterers of cattle 
even as hitherto ye have slaughtered cattle." 

(39) When the time of the accomplishment of the Eejuvenation 
draws nigh, those who hearken to the command of Artvahist shall 
turn from the slaughter of cattle and the eating of flesh, and one- 
quarter of the power of Az shall grow less, and the goodness that is 
in her body shall be destroyed, and the parts of darkness and gloom 
shall be smitten : nature shall be clad in spirit (menokikih), and 
intelligences shall be more clearly grasped. 

(40) In the bodies of the children that are born to them Az shall 
be less strong, and their bodies will stink less, and their nature will 
be more closely bound to the Gods. Instructed by the Gods they will 
turn from the drinking of milk ; half the power of Az shall grow less. 
(41) And those who are born to them shall be sweet-smelling, lacking 
darkness, spiritual in nature, without offspring, because they will 
not eat. 
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(42) And then the demon Az, since she derives no power from the 
creatures of Ohrmazd, shall chide Ahriman who appointed her captain 
of commanders, (saying) in her greed to the judge of creatures : 
" Satisfy me, satiate me, for I derive no food or strength from the 
creatures of Ohrmazd." (43) At the command of Ahriman she shall 
destroy the lesser demons. At the last (only) those four commanders 
will remain, and the other two, Ahriman and Az. 

(44) Forth to the earth come Ohrmazd and Ahriman, Sros and Az. 
Ohrmazd smites Ahriman : so long as Az was an ally to Ahriman 
he found no means (to smite him), for Ohrmazd is the all-creator of 
Light, and the darkness of Ahriman is his adversary ; Sr5s the Blessed 
is (the god) of the Mean, that is the spirit of the Mean, and the Excess 
and Deficiency of Az are his adversary ; they are of equal stature 
in the battle. (45) But when Az is <no longer) an ally to Ahriman, 
Ahriman is alone, and his adversaries are three — two of a different 
essence, that is Ohrmazd and Sros, and one of the same essence, that 
is Az, his greatest ally. When his helpmate becomes his enemy, the 
Adversary shall be vanquished. 

(46) When there are yet fifty-seven years to pass till the accom- 
plishment of the Kejuvenation, the birth of S5syans shall come to 
pass, the consummation of that which was bestowed on Zoroaster. 

(47) Concerning Zoroaster thus is it revealed — for thirty years he 
consulted with Ohrmazd, and he received the Keligion, and he spread 
godliness abroad. In fifty-seven years the religion reached the seven 
climes partially : the Lie, once manifest and plain to see, <ned> 
beneath the earth, and their power was partially destroyed. 

(48) When the Messenger of consummation who is Sosyans, the 
Envoy and Airyaman, appears on earth, in like manner he consults 
for thirty years with the spiritual gods (menokdri). The time for the 
accomplishment of the Rejuvenation is also fifty-seven years ; com- 
pletely spread abroad, it shall reach the seven climes ; and when it 
is completely spread abroad, the Lie shall be uprooted from creation. 

(49) When the Adversary came upon creation, six thousand years 
of the ' ' reckoned calendar " remained — that is from the day of 
Ohrmazd in the month of Fravartin until the period returns to the 
day of Ohrmazd in the month of Fravartin — for the completion of 
six thousand years of the intercalary calendar the equivalent of four 
years (are needed) : for in every four years there is one intercalated 
day, not more ; in six thousand years that is the equivalent of four 
years. At that time will come the sign of the Resurrection, and the 
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Firmament (Spihr) shall move, and the course of the Sun, Moon, and 
stars shall be *like unto the planets*(?) ; even as the Firmament 
revolves, the atmosphere and the seas along with the earth and the 
abodes (of men) shall turn from their natural <paths>. On earth, in 
the likeness of springs of water, springs of fire shall arise in many 
places. (50) For Ohrmazd created with water, and shall bring about 
the end with fire : for water has a nature that illumines the seed 
and causes it to grow, and fire (a nature) that burns and thwarts it ; 
for when the seed of plants comes to water, it has the power of growth, 
and it becomes moist. 

(51) When that fire appears on earth, the waters begin to sink, 
and the rain ceases to rain till most of the waters on the earth become 
deserts, and the colour of plants (cihrdri) on earth turns to the colour 
of wine (?) because of their union with fire, and they are burnt up, 
and -the *tillage shall be of no effect. 

(52) When there are three months to pass before the accomplish- 
ment of the Rejuvenation, the great battle shall come to pass, even 
as in the beginning creation was at war with the Lie. For ninety days 
and nights there was war, a battle of thirty days and nights by the 
rain that smites noxious creatures, of thirty days and nights by the 
streaming forth of the vapours through which the plants grow, of 
thirty days and nights by the wind which drives the water on, and 
supports the earth below and above and makes hollows and heights. 

(53) But as the great battle in the beginning was by the raining 
of water and the wind that furthers the water, so is the (battle) in 
the end by the burning and scorching of fire and the fearful wind that 
makes the fire to blaze. 

(54) As (first) for ninety days and nights the Gods did battle with 
the demons and the Whore, so in the end, manifest and plain, there 
shall be seen by night and in the atmosphere a form of fire in the 
shape of a man, conceived by the spiritual (gods), fiery and, as it were, 
riding a horse, and fearful (to behold) : and they shall not doubt. 

Notes 

(1) A shorter form of the colloquy of Zoroaster and Ohrmazd is 
found GrBd. 221, 12, ceydn l gd/3et l ku Zartuyst l hac Ohrmazd pursit: 
tan i vat anit l ut l ap vazit l hac l ku l apdc x girend, l ut ristdxez ceydn 
l bavet ? " As it is said that Zoroaster asked Ohrmazd : ' Whence 
shall they bring back the body that the wind has carried away and 
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the water borne off ? And what will the manner of the Kesurrection 
of the dead ? 5 " The simile of the casket is only found in Zatspram. 

(3) visdnd It seems necessary to distinguish two words 

(i) )W)}H»t = ve X tan (FrPhl., p. 76. NP. "sift"), and 

(ii) = visdndan " separate ". In our present passage the 
reading l vecend is precluded by the following part, hurt : 

must then be a participle passive. That being so, our word cannot 
be an ideogram, for in that case final t would be written, not d as here, 
cf. LMYTWNt always = l af}gand though the latter has d written 
phonetically. The reading vi + sand is assured by the meaning 
"separate, scatter". Cf. Dd. 36, 40, l vattar Vdy ( l pat} visdnisn, 
s )dn *hac tan stofienitan, " The evil Vay by separation, scaring the 
breath-soul out of the body." DkM. 276, 8, murt-ic humiOr nevak kdm 
hac-is l ne visdnenit, " And when he is dead, their kindly goodwill is 
not separated from him." 

Further we have visdndak, -*->>*(W) in DkM. 407, 1, visdndak l ut 
zruftak l ut sutak l ut x^k-dmek, " separated and scattered and worn 
away and mingled with the dust." (zruftak <uz + *raup- NP. ruftan 
" sweep ", Soghd. pr'wp- Dhyana 1 : cf. Bailey, BSOS., VII, p. 81 : 
sutak NP. o^j^, DkM. 461, 3, sutaklh i vimdrih. Ibid., 304, 7, asgahdriih 
x ut sutakih. The word is very common in Dk.) DkM. 433, 17, l pas l hac 
l vas x dn i patkdrisnik uskdrisnik cim-vicdSisnik pursisn l ut passax 
*i ram <i> hdvist visdndak ^dhisnihd passacak, " After many con- 
troversial, doctrinal, and probing questions and answers suitable to 
the separate inquiries of a band of disciples." Our word survives in 
NP. jXoLT" break off". 

Etymologically our word is plainly to be referred to a base *san- 
whence (i) MParthT. Soghd. (Henning, ManBBB. s.v.) sn- " ascend " ; 
Soghd. MParthT. syn- 66 raise " (v. Ghilain, Essai sur la langue parihe, 
p. 90) ; MPers. and ParthT. s'n- 66 raise ". 

(ii) With pre verb a, in ^ar-d-sdn 66 sunrise ". 

(iii) With preverb ava- : MParthT. "wsnyndyft " descent " ; Phi. 
osdn- 66 drop " (v. BSOS., IX, p. 893, where the etymology suggested 
is, however, wrong, v. Henning, BSOS., X, p. 509). MPersT. 'wn-, 
>dwr >wd >bn'm <ys wysp'n d'm'n '6r 'ws'nynd >wd rycynd, 66 The fire 
and excrement which all creatures drop and pour upon it " 
(unpublished ; information very kindly supplied by Dr. Henning). 
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(iv) Finally with vi- in our own visdn- " separate ". 

dolman : the following interpretation, with which I agree, has 
been suggested to me by Professor Bailey : dolman < *darr-man < 
OP. *darnu-mani = Av. zordnu-manay-. The word occurs as an 
epithet of kahrJcdsa-, " the vulture " in Yt. 14, 33, and, misspelt, 
Yt. 16, 13. Since dolman itself means " vulture " in Pahlavi, there 
can be little doubt of the correctness of Bailey's etymology. Moreover, 
GrBd. 155, 10, confirms it : the passage is obviously based on Yt. 14, 33, 
and for zordnu-manay- the author gives not only his own wrong 
interpretation, zormdn-menisnih, " whose thoughts are on old age," 
but also the Pahlavi equivalent, dolman — karkds zormdn-menisnih 
x hast i dalman. The development *darnu- > dol is noteworthy. 

(4) kifiot : LW. through Syriac, from Gk. kl^cdtos, v. Bailey in 
BSOS., VII, p. 78, where the cognates are given : to these may 
be added Mandsean qwbwP (Brandt, Manddische Religion, p. 124). 

hugar, \*yo : reading assured from the parallel passage GrBd, 

222, 12, evak evak x hac x avesdn x ko8 x ddt pat-is duskortar x but ku rist- 
dxezismh. " When I created each single one of those, it was more 
difficult than the Kesurrection of the dead." hugar has two meanings : 
(i) " easy ", as here and in §§ 5, 6, 20, cf. Dd. 36, 3, eton-ic x dn i breheriit 
brehenisnih hugartar x ut skiftih kom l hac ddm-dahisnih, " Thus the 
(re)-fashioning of what has (already) been fashioned is easier and less 
marvellous than the act of creation" ; (ii) " beneficent " clearly in 

DkM. 124, 16, l ave i hux v atdy dahyupat % hugar rbsn ddtdr 

nazdtom, " The governor of a province whose rule is good . 

who is nearest to the beneficent bright Creator." So ibid., 598, 16, 
pat-is desit Kang-diz i af3d-kart x pat hugar-ddrisnih pdnakih x vas varc 
x ut x y?arr x ut rdz i den, " By him was built Kang-diz, the marvellously 
wrought, by his beneficent maintenance, protection, and much 
wondrous power and good fortune and the mystery of the Religion." 
So probably also ibid., 102, 3 ; 626, 19, 

dtak : for the tytfyy* of the text Anklesaria proposed )^i>^yyo i 
that is, one supposes, x et tdk as in the first line of § 5. It would seem, 
however, that our word must be the same as the )^^y occurring after 
kifidt in § 5. The meaning must here be " joint " or " component 
part ". Phi. nk, translating, or rather transliterating Av. aSka- 6i upper 
garment ", does not help. GrBd. 50, 8, has tfarsU musparik l 6 ray i 
% X°es bast <!paty dtak x ut ham-patmdnakih, " The Sun bound Musparik 
to his chariot (or ' brilliance \ reading breh with §GV., Gh. 4), with 
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a bond (joint) and a fitting together." DkM. 141, 4, nizdrih i evak 



zorih i 'o dtak, x ut sustih %-san katdmiydn-ic ^jj 'o x ditdn is insufficiently 



clear. Zs. 3, 24, where the word also occurs, is desperately corrupt. 
It would seem that the word is to be connected with Av. ha-, hdtay- 
" Stuck ", and should therefore be read either dtak or hitak < hita-, 
participle from ha-. Cf. also MPersT. "d " moment " (Henning, 
BSOS., IX, p. 79). 

)^O0 J m DkM. 806, 10 ; 808, 11 is unconnected, being Av. haytay-. 

(5) Text very corrupt. 

(7) vars x ut moS : the distinction between hair of the body and 
that of the head is presumably implied. In FrOim 3, vars is explained 
as the hair x dn i apar sar. 

*ras-rosriih : for ras, v. BSOS., IX, p. 313. The emendation which 
involves only the loss of a \ seems not improbable in view of the 
fact that Ras, that is Spihr, the Firmament, is regarded as being 
the source of light (DkM. 124, 18) ; and the lights, Sun, Moon, and 
stars, are its offspring (DkM. 350, 3, ras ... . H-s zahak x andar x hend 
rosndn y v arset mah x ut starari). If only rosmh had stood in the original 
text, it would scarcely have been corrupted to the unintelligible form 
of our present text, but ras-rosriih written as one word would naturally 
lead to corruption. Against the emendation must be set the fact that 
Ras does not elsewhere occur except in the Denkart. 

(7-15) Cf. Gr.Bd. 222, 16 ff. x ce l pat l dn hangam x hac mendk i zarriik 
ast, l hac l ap yon, x hac urvar moS, l ut l hac vat * l ]dn ceyon-sdn x pat 
bun-dahisn x patiyrqft, x x v d8am. nazdist ast x dn i Gayo(k)mart x ul 
hangezet, l pas l dn i Masyd x ut Masydne x ut x pas x dn i apdnk x kasdn 
x ul hangezenet. " For at that time I summon the bone from the earth, 
the blood from the water, the hair from the plants, and the life (breath- 
soul) from the wind even as they received them at the primal creation. 
First he raises up the bones of Gayomart, then those of Masya and 
Masyane, and then he raises up those of the other people." Cf. 
Phl.Kiv. 48, 55. 

(16) diSisn: written (dahisn, jahisn). Reading dahisn, 

we could take it as object to ddnam, but that leaves us with the scarcely 
admissible pat rosn. After pat roSn we expect the equivalent of 
menisnih, cf. pat rosn-menisnih in the following line, dydsn is well 
attested in MPT. (Salemann, ManSt. i, s.v. ; Andreas-Henning, 
MirMan. ii and iii), but in Phi. we would expect the spelling dytsnw 
as in dmdytisn. The reading must be regarded as uncertain. 
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ceyon ka8 mart sir ku-m katar asp : the whole passage seems 

corrupt, kah sir dbyt has obviously been displaced, and there is 
reason to believe that other displacements have also taken place, 
for in the parallel passage PhlRiv. 22, 4, ydmak is used not in the 
simile of the horses but in that of the milk in the sense of " bowl ", 
not of "garment, caparison". Though I believe our text needs 
radical restoration, I have not succeeded in finding a satisfactory 
rearrangement. I append the Rivdyat passage : — 

Ohrmazd guft l ku-m ddndkih eton l hast i x kaS hamak pern i x har 
*cis x andar 1 6 ydmak-e dbsend, [i] x man evak evak yutakiha x be x ddnam 
guft x ku * x hac pistdn i x ke: l ut x kaS hamak x dp i l pat gehdn l andar x b 
*egydk x hilend, evak evak yutdk x be x ddnam guftan x ku ] hac katar yd 1 ^ •' 
l ut x ka8 hamak urvar i l pat hamak gehdn yfart l be afisarend, evak evak 
l apdc l o gyak (i) x x v es l danam 'nihdtan. 

" Ohrmazd said, 6 My wisdom is such that when they milk all the 
milk of everything into one bowl, of every single one separately I can 
say from whose udder it is : and when they pour all the water on 
the earth into one place, of every single drop I can say from which 
source it is : and when they pound up small all the plants on all the 
world, I can put every single one back in its proper place.' " 

ddyt : " milked," pres. dos- < *doxs- (Bailey, Philological Society's 
Transactions, 1936, p. 101). Cf. DkM. 607, 21, l avesdn x gdv dos. Ibid., 
622, 8, drang <i> 10 asp pern dosisn x ke dositar evak x bavet, " For so 
long as it takes to milk the milk of ten mares for which there is one 
milker." So ibid, lines 12-13, where dosisn is misspelt and 
lines 16-17. Cf. ibid., 672, 9, dosit : 768, 15, dosisn. The form dost 
found DkM. 608, 2, is probably to be emended to dosit. The part. 
dbyt is also found, GrBd. 104, 13, sir i *gdv ddyt and ibid., 233, 2. The 
pres. form dos- is also attested Zs. 30, 58, pern frdc dosihet. Cf. NP. 

^j^, " buttermilk," Skt. kdma-duh-, " the cow of plenty." 

(19) ga$nak (?) " the following passages attest the meaning 

" small " :— 

(i) DkM. 100, 19. x ut x ke x en-ic x nest, as gasnak (?) zwisnih pahlom 
x ku x ma x pat ves-zmiSriih x pat tuhikih i x hac pahlomih vindsdt, x rasdt 
x o vattom rdSenisriih i x hast druvandih, " For him who does not possess 
these (qualities), a short life is best, so that, being devoid of perfection 
and living a long life he may not sin and come to the worst condition 
which is damnation." Cf. 1. 13 of the same page. 

(ii) Ibid., 293, 11. gasnak(1)-menismhd panih, 4 4 small-minded 
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miserliness," is contrasted with l vazurg-nikirisnihd rdtih " large- 
minded generosity " (1. 7). 

(iii) Ibid., 804, 17. l en-ic *ku-t zamdnak i nevakih [i] gasnak{\) 
l but x ut l dn i anakih draz l hast, " This too that the time of your 
prosperity was short and that of your misery long." 

(iv) Ibid., 808, 4. andk Ho tan i sezomand l ke tar gasnak (?) kart 
x ke tar nazdik Wasenit x ham 6 x dn i vattom ay? an, " Wretched is thy 
perishable body which now is made mean, and brings me near to 
the worst abodes." Contrasted with this is ibid., 807, 20, nevak x to 
x bavdt % et tan i sezomand x ke tar buland kart l ham x ke tar nazdik [i x ut] 
Wasenit x ham x o x dni pahlom ay? an, " May thy perishable body prosper 
thee which now is exalted and now brings me to the perfect abodes." 
Cf. ibid., 808, 6 ; 858, 16 ; 865, 13 ; 793, 1. Further the word translates 
Av. nidrdzu- " short ". 

If the meaning is abundantly clear, the reading is not. Against 
Nyberg's ahuk < OP. *a9u-ka (J A., 1931, p. 120) must be set the 
DkM. reading which has GS clearly, and, more cogently, that of the 

facsimile K 20 170 V 20, 82 V 5, and 153 V 19 with pointed G 3. 
Hence the readings gsnk, gswk seem alone probable. Any connection 
with Parth. gs-, as with NP. gas, is, however, semantically unaccep- 
table. I would, therefore, take gasnak to be a diminutive of gasan, 
NP. " numerous ", cf. andak, 66 small " from and, " so much." 

gasan is probably to be read in Ayutkar i Zdmdspik, 14, 11 ; 16, 41 
(Pars! text dahan — sipdh u dahan = spdh i gasan 66 a numerous 
army ".) 

(20) The twelve things that were more difficult to create than the 
Rejuvenation are also found in PhlRiv. 52 and GrBd. 221, 14. PhlRiv. 
is the exacter parallel to Zs. The following table may be of service : — 

Zdtspram. Rivdyat. Greater Bundahisn. 

(i) dsmdn astun. dsmdn. dsmdn apes tun. 

(ii) zamlk. zamik. zamik. 

(iii) x wi. x wi.| , ut 

(iv) man. mah. \ 7 

, x , starak. 

(v) star. ) 

(vi) andar urvardn vas yavartdk i yosak. yavartdk. 
gonak rang ut *cdsisn. 

(vii) andar urvar dtays, andar urvarlhd gonak andar urvar rang 

60S ut micak. gonak gonak. 

(viii) yosah andar urvar dtays. urvardn dtays. 
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Zdtspram. 
(ix) andar mdtakdn 
zahak. 

(x) tandmand murvdn 
pat parr. 

(xi) dp pah ddt. 

(xii) afir. 



Rimy at. 
andar askomb i mdta- 

rdn pus. 
murv. 

dp pat ravisn ddt. 
apr. 



Greater Bundahisn. 
andar burtdr i mat 

pus. 
d dp pah ddt. 

apr. 
Vdy. 



zartak i xayak miydn i xdyak. Cf . M#. 44, 7 ; PhlRiv. 46, 5 ; DkM. 
64, 7. GrBd. 18, 4, nazdist dsmdn l dat rdsn paytdk i (thus P) aper dur 

-(j-^J ^ SJ iy) • for these signs the Paris MS. has ^OO^O 1 - The reading 
of TD 2 certainly indicates dur-kandrak " whose borders are far apart 
the most frequent of all epithets of the sky, but the reading of P seems 
to represent x&yak-des " in the form of an egg ". I would therefore 
suggest that in both there is a lacuna, TD 2 omitting and P 

kandrak. -0J$ in TD is to be read des as in GrBd. 41, 3, des (%) vazag 
(written ; so also in the concluding section of our chapter. 

The restored text should therefore read dur-kandrak xayak-des. 

The Pahlavi books merely speak of the sky as being like an egg : 
they do not speak of it as actually being an egg. This doctrine, which 
Plutarch seems to attribute to the Magians (de I side, 46 ; Clemen, 
Fontes, p. 48 ; Bidez-Cumont, Les Mages hellenises, ii, D 4, p. 71 ; 
Benveniste, The Persian Religion, pp. tl, 100), and which Benveniste 
following Darmesteter discerned in the Mendk i Xrat, is not only 
unknown in Pahlavi but condemned *as absurd ; for the Sikand 
Gumdni Vazdr, 5, 36, says : han dinaa i L dz in b§run andar vlmand [i] 
acdn m but nd say at, cun kd goet ku gdhq pa nihqni andar andarun 
Xdeae burdan say at, " Another sort different from this necessarily 
cannot be within the province (of possibility, sdyat sazdi budan, 
§§ 31, 33), as when one says that the world could be brought into the 
interior of an egg." As a similar absurdity the author goes. on to 
quote the statement of Jesus that it is possible for a camel to go 
through a needle's eye. We may therefore be certain that the con- 
ception of the Cosmic Egg is foreign to Mazdeanism proper ; nor 
can it be pleaded in this connection that the account of the Mendk, 
being Zervanite in tendency, implies such a doctrine, for that account 
is precisely similar to that of the Denkart, and the Denkart in an earlier 
recension was one of the principal authorities of the Sikand (&GV., 
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introduction, p. xviii). All Pahlavi sources confine themselves to 
the comparison. 

kaS star brehemt : restored from the parallel Riv. passage, v. supra. 
Though TD leaves a lacuna before the ninth creation and numbers 
accordingly, the presence of " the stars " in our two parallel passages 
makes our restoration almost certain. 

*casisn\ NP. CSU-, ^U-, "taste," " midday meal", 

j-VJL^- " taste ", etc. The emendation is again suggested by the 
Rivayat parallel micak, cf. Phi. Texts, p. 122, § 7, micak i cdsnlk. The 
)Yt)J3**& °^ ^ ex ^ can > nowever J t> e retained : we should then 
read paysisn, " ripening." Cf. MPersT. p%S- " ripen " (MirMan. i, 
s.v.). NP. attests both Pers. and Parth. jXJL^ beside jJL*J£. For 
the Parth. formation with s in Phi. we may compare tafsit (GrBd. 
73, 9). 

ardhisn : translates Av. uruOa-, urudmya-, also rood- (Vd. 6, 6), 
cf. MPT. >rwy " Gewaehse " (MirMan. i). 

tak be <ne> viturt : the addition ne is made certain by Yt. 13, 11. 
vlSaraem azdm bardOrisva pudrd paiti wrdtd apara iridintd. 

drem: v. BSOS., IX, p. 901. 

sruv : transliteration of Av. sru-, 

afir ddt : supplied from the parallels, v. supra. 

(24) pat cand : a substantive seems to have fallen out, probably 
afizdr, as in the corrupt GrBd. 4, 4. zaman would also be possible. 

patemar : written with the ideogram PKDN. Cf. FrPhl. Junker, 
p. 56, and index, p. 122. Whatever the juridical meaning may be — 
and MhD. ii, 36, 2, and ibid., i, 100, 15 (despite Pagliaro's discussion, 
RSO., xi, p. 470), are not clear to me— Junker's " judiciaries, judgment ; 
punishment " does not seem very satisfactory. The following passages 
seem to demand the translation " appointed ", as does our own. 

(i) AVM., § 127 (Phi. Texts, p. 95) : tu x sak[ih] l an l ke pesak i 
fraronih l kunet, l ut kar-ic i patemar l bavet, avinasiha l ut aranjakiha 
pat-is tuyset, 66 The vigorous man is he who does the trade of righteous- 
ness, and without sin or trouble perseveres in the work which is 
appointed for him." 

(ii) GrBd. 180, 13. l en menokan *vas namcistik kdr ov-is patemar, 
" These spirits have many special works assigned to them." 

(iii) §GV. 5, 60-2. ddunnica vaspuhargqrii u Hharamdai i andqmq 
i andarum, cun jigar dawur (for ^■ u )0^ spuhl " spleen ", cf. 
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Zs. 30, 15 ; 16, 30 ; PhlRiv. 59, 3 ; GrBd. 190, 1 ; l^oOJ : 195, 2 ^Jfc£)») 
su§ gurdaa u zahar-pbiasni award awazdrq kd har yak azasq -^dskdrie 
pddd: hawa$q pddimdl ciharanit vdspuhargqmt dstmd pa q i yahq 
X V 9S Tear, " So too is the governing and natural regulation of the 
internal organs such as the liver, spleen, lungs, kidneys, gall-bladder, 
and the other organs, every one of which has its own function which 
is appointed to it and governed and regulated according to its individual 
work." For this passage Pagliaro (he. cit.) suggested " difesa, 
protezione ". 

The meaning seems further corroborated by a passage from the 
NTrangistan quoted by Bartholomee, AIW., col. 828 : ne pdtemarakdn 
ka8-as bahr andar ne bavet, " not appointed, that is when it has not 
its proper part." 

For Syriac r Q2) Brockelmann gives " quaesivit, ultus est, punivit, 
mandavit, jussit ". " mandavit " gives the sense we require. Our 
word is presumably to be connected with Phi. pesemdr and pasemar 
(cf. Nyberg, Glossar, p. 185). -emar < a8i + mar- " mark out ". For 
the initial pat- cf. patdahisn, patkds, patzahr, pdtrazm, etc. (cf. 
Bartholomse, Zum AIW., p. 180). 

(25) spezisn, v. BSOS., IX, p. 311. In the Persian Manicheean 
texts yysw 6 6 spyxVn is equivalent to the Jesus-Ziwa of Theodore bar 
Konai (" Jesus le lumineux ", Cumont, Recherches, i, p. 46 : " Jesus 
the luminous," Jackson, Researches, p. 249), v. Waldschmidt-Lentz, 
Stellung Jesu, pp. 36 and 38. According to DkM. 264, 19, sacrifice 
to the Creator is the spezisn of the Creator, ezisn i datar i \ v at spezisn 
i datar. 

(28) viriiris'n : MPT. wynyr- " gedeihen, glucklich werden " : 
with >br " bereitet werden ". v. Henning, ManBBB., p. 116. DkM. 
170, 2, ham^bavisnlh, vinwisn (WN'YL&NW) l ut *dastaklh — "con- 
ception, growth, and becoming a foetus." 

nisdnk : if our word is genuine, it must be connected with Parth. 
nys'r'd " begun " (Lentz, Stellung Jesu, p. 114, M 855 V O : Andreas- 
Henning, MirMan., iii). 

spezihend : cf. § 25. For the meaning " shoot forth " cf. Zs. 30, 55, 
urvar karpdn dur-boh nihdl viskofi spezihend, " the forms of plants, 
fragrant afar, saplings, and blossom shoot forth." So Andreas-Henning, 
MirMan., i, p. 190, dr^t ( spyzynd, " the trees put forth shoots." 

(30) This and the following section deal with Jeh, the Primal 
Whore, The Bundahisn (GrBd. 39, 12-41, 10) gives a fuller account 
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of the Jeh episode, which Professor Benveniste has analysed in his 
brilliant study of Theodore bar Konai's account of Zoroastrianism 
(MO., xxvi, pp. 170-215). The Bundahisn unfortunately is not entirely 
clear, and our Zdtspram passage is fragmentary and corrupt. The 
present attempt at restoration must therefore be regarded as tentative. 
banuk afidist : the text has )*>J , for which Anklesaria 

suggested the emendation M^JjVj^ hanbdzastan. This is not very 

satisfactory, for hanbdzihast would be the correct form, and it has 
already been stated that Jeh was Ahriman's companion in his assault 
on the creation of Ohrmazd. banuk afidist seems probable on two 
grounds : (i) the following clause, y^at hast sar i hamdk yeh-devdn, 
" verily she is the chief of all whore demons," gains in point as explain- 
ing banuk ; (ii) the appointment of Jeh as queen of her kind is paralleled 
by the similar appointment of Az as the captain of Ahriman's hosts. 

afidist : cf. MParthT. >bdys-, 'bdyst " weisen, belehren " (MirMan., 
iii ; Salemann, ManSt., i). It is difficult to point to certain parallels 
in Phi., as the word is constantly confused with apdyast ; but DkM. 
127, 20, seems a case in point : yazat mdndk i ddndk hu^atdy l mart 

i ahrov i *andar geteh Ohrmazd desak (i^i^) afidistan go/Set, " God is 

like a wise, good, and holy ruler who preaches the demonstration of 
the form of Ohrmazd on earth." DkM. 161, 22, and 162, 2, 5, 8, may also 

be cited, but no certain meaning can be attached to 1^)3 gy. I shall 

therefore be content with quoting the first : l pat ruvdn-biziskih *ut 
rdst tarskdy Asvahist amahraspand *sacdk afidistih, " In the healing 
of the soul and a righteous and reverent teaching (?) suitable to the 
Amahraspand Artvahist." One might, however, prefer to read afidast 
< afii + dasta- which would then mean " dexterity ". DkM. 887, 2, 
has kdm x ut framan x ut afidist with the diacritical mark over d, but 
the following line has kdr framan apdyast. In our own passage we 
might also read * apdyast and translate: "He needed the demon 
Whore of evil religion, the queen of her species, that is the chief of 
all the whore demons." 

(31) After dusden, feh-dev has fallen out, as is obvious from the 
preceding section. The question is, has anything else fallen out, and 
if so what ? We learn that Jeh had sexual intercourse with someone 
unnamed, and that she did so to defile females, by which presumably 
women are meant. Now if she had intercourse with Ahriman it is 
difficult to see how she was thereby to defile women, and the same 
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applies to Az. Zurvan and Ohrmazd can safely be left out of our 
inquiry both on the grounds stated and because such an inherently 
preposterous idea, unattested elsewhere, must necessarily be dismissed. 
The only other person present at this stage of the cosmic drama is 
the Blessed Man, and by having intercourse with him she might 
justly consider that she would thereby defile the future race of women. 
Leaving aside Theodore and the fourth chapter of the Bundahisn 
for the moment, we find striking support for our theory in GdBd. 
107, 14-108, 7. The passage is worth quoting in extenso : guft-as Ohrmazd 
{ ka%-as l zan brehenit, l ku l ddt-ic-am l heh, Ho l ke-t jehdn sarSak pitydr, 
l ut-at nazdik l kun *ut r dahdn e l ddt l heh, l ke-t mdyisn eton l sahet ceydn 
l pat l dahdn micak-e <i> -^arisn (i) sirentom, * l ke-m l td aSydrih, l ce-t 
l mart hac-is l zdt, l man-ic dzdreh * l ke Ohrmazd l ham. l be l hakar-am 
vinddt l het ydmak l ke x mart hac-is l kunam, am l ne * l ddt } het hakarc 
l ke-t l dn i ]eh sarSak pitydrak. l be-m l x v dst *andar l dp l ut zamlk l ut 
urvar l ut gospand, bdlist gardn l dn-ic i zufr [i] rotstdk: l ne l vinddt 
ydmak l ke l mart i ahrov hac-is l but yut l zan * l ke jeh pitydrak, " And 
Ohrmazd said when he created woman, f I created thee, thou whose 
adversary is the whore species, and thou wast with thy mouth near 
to the sexual organs, and coition seems to thee even as the taste of 
the sweetest food to the mouth ; and thou art an helper to me, for 
from thee is man born, and thou dost grieve me who am Ohrmazd. 
But had I found another vessel from which to make man, never 
would I have created thee whose adversary is the whore species. 
But I sought in the waters of the earth, in plants and cattle, in the 
highest mountains and the deep valleys, but I did not find a vessel 
from which blessed man might proceed except woman whose adversary 
is the whore.' " 

A more obvious and clumsy attempt to adapt an extraneous 
myth to the Mazdean system could scarcely be found. Ohrmazd, 
by definition omnipotent and omniscient, is nevertheless incapable 
of finding a satisfactory means of reproducing mankind. What he 
succeeds in creating is, in fact, not woman at all but an obscene monster 
of lubricity 66 with her mouth near the sexual organs ". The monotonous 
iteration of the formula " thou whose adversary is the whore species " 
in no way conceals the inherent wickedness of this obviously un- 
desirable creature. The author of the Bundahisn " complains too 
much ", for it is obvious that this creature " who grieves Ohrmazd " 
was in the original no creature of his : she must have been Jeh herself, 
the Primal Whore, who is at the same time Primal Woman. Her 
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function is the reproduction of mankind, and this purpose she could 
only reasonably effect by cohabiting with Gayomart, the Blessed 
Man. Hence our restoration in the Zatspram text seems to be 
justified. 

Professor Benveniste (he. cit.) has already drawn the conclusion 
from the account of Theodore bar Konai and GrBd., ch. iv, that woman 
was a creature of evil in the Zervanite system. But the account of 
Theodore too exhibits a compromise between the Zervanite andMazdean 
points of view, as he rightly points out. Women, created by Ohrmazd, 
are given to the just men, but with remarkable perversity they at 
once flee and take refuge with Ahriman. They then wished to have 
intercourse with the just, that is man, but Ohrmazd contrived an 
expedient, and made the god Narse, and placed him naked behind 
Ahriman " that the women might see him, lust after him, and ask 
(saying) : ' Satan (Ahriman), our father, give us the god Narse as 
a gift ' " (cf. Bidez-Cumont, Les Mages Hellenises, ii, p. 105). As we 
are at present engaged in justifying an emendation in the text of 
Zatspram, we must refrain from discussing Theodore's substitution 
of Narse for Gayomart and refer the reader to Cumont, Recherches 
sur le Manicheisme, i, pp. 61-8. The link between Theodore and Zatspram 
is supplied by GrBd. 40, 14-41, 10 = IndBd. (Justi) 9, 9-13. The 
Indian version is much shorter, inverts the order of events, and makes 
no mention of Ohrmazd. The two texts are as follows : — 

(i) IndBd. drdylt 'd jeh 'ku-t 'ce Jcdmak, 'tdk-at daham. 'ut-as 
drdylt jeh 'd gandk mendk l ku 'mart-kdmak(1hy [i] *'be 'd 'man 'dah. 
gandk mendk karp dltan d(e)sak i vazag [harp], 'ut-as 'mart % yuvdn 
i 15 l sdlak 'd jeh nimut. 'an jeh menisn ov-is 'bast. " He (Ahriman) 
cried out to the Whore, ' What is thy desire that I may give it thee ? ' 
And the Whore cried out to the Destructive Spirit, ' Give me desire 
for man.' The appearance of the body of the Destructive Spirit was 
the form of a frog. And he showed the Whore a young man of fifteen 
years of age. The Whore fastened her thoughts on him." 

(ii) GrBd. davit gandk mendk 'd * jeh-dev* 'ku-t l ce kdmak l het, 
l X v dS, Hak-at 1 daham. 'aSak Ohrmazd l pat yrat harvisp-dkdsih 'ddnast 
l ku ] pat 'an zamdn l ce jeh-dev ^dhet, gandk mendk attbk ddi 'ut-as 
'pat l dn mas-sutih. l dn gandk mendk karp [i] ditan des (i) vazag. 
l ut-as 'mart (i) yuvdn i 15 'sdlaJc humdndk l d jeh-dev nimut. l dn i 
jeh-dev menisn ov-is bast. l ut-as davit jeh-dev 'o gandk mendk l ku 'mart- 
kdmakih l o 'man 'dah, l ku-s 'pat sarddnh 'andar man 'be nisenam. 
'ut-as davit gandk mendk 'kv 'cis 'x v dstan 'd 'to *ne 'gdfiam, 'he ape-silt 

VOL. X. PART 3. 42 
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((sic) P ' mt l ddneh l x v dst. l be *sacist ()^)J£JJ3, but cf. 

^j^j^y P.) l dnzamdn * . ! . kaS-as* l ce* ( l ce l kaS-as MSS.) l x v dst l het, l ne 
attok x hut x heh l ddtan. " The Evil Spirit cried out to the demon Whore, 
' Ask whatever is thy desire, that I may give it thee.' Then Ohrmazd 
in the omniscience of his wisdom knew that at that time the Evil Spirit 
could give whatever the demon Whore asked, and that there would 
be great benefit to him (sc. Ohrmazd) thereby. The appearance of 
the body of the Evil Spirit was the form of a frog. And he (Ohrmazd ? 
Ahriman ?) showed one like unto a young man of fifteen years of age 
to the demon Whore ; and the demon Whore fastened her thoughts 
on him. And the demon Whore cried out to the Destructive Spirit, 
' Give me desire for man, that I may seat him in the house as my lord.' 
And the Destructive Spirit cried unto her, ' I do not bid thee ask 
anything, for thou knowest (only) to ask for what is without benefit 
and bad.' But the time had passed when he had not been able to give 
what she asked." 

Although various deities are compared to a young man of fifteen 
years of age, it cannot be doubted that the reference is here to Gayomart, 
the Blessed Man, or to the form of sleep that was given him (GrBd. 
44, 3). The Bd. does not expressly state that the Whore had intercourse 
with Gayomart or with anyone else, as we would expect from Zatspram, 
but the Bd. passage is only a fragment, and we must look to Zs. for 
what subsequently took place ; and in Zs. hamyuxt is plainly there. 
The myth is then not strictly comparable to the Manichsean Seduction 
of the Archons or the unedifying experiences of Hibil-Ziwa with the 
demoness Zahriel related in Ginzd R., pp. 147-9 (Lidzbarski, pp. 160-2 : 
Brandt, Mandaische Schriften, pp. 156-9), for in neither of these 
cases is the divine being defiled. There is still much to be said about 
the Jeh episode, but this cannot now be investigated. It might, however, 
be suggested that the Jeh myth is a survival of the Magian doctrine 
preserved in Hippolytus, Refut, haeres, i, 2, 12-15 (Bidez-Cumont, 
op. laud., ii, p. 62 ; Clemen, Fontes, p. 76), which regards darkness 
as the female principle and light as the male. 

(32) Az : must be read rather than az " serpent ", that is Dahak. 
§§ 36-7, are conclusive. The destructive activities of Dahak, most fully 
described in the Bahman Yast, occur in the millennium of Osetarmah, 
when Karsasp is resuscitated (ZamN., ch. xvii, Messina ; GrBd. 
219, 15 ff. ; PhlRiv. 48, 30 ff.). The destruction of Az is the very last 
stage in the victory of the powers of light over the powers of darkness. 
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In assigning to Az the feminine gender I follow the Manichsean 
texts (S 13, v. Henning, NGGW., 1932, p. 215), where it is called 
" the accursed mother of all demons ". In the Avesta, however, this 
demon is masculine ; it is therefore possible that Az, like Zurvan, 
was considered hermaphrodite. The feminine gender of the Manichaean 
fragments, however, argues a similar state of affairs in Zervanism. 

(33) gasnak : v. 19 n. 

(34) *apdrikdn-ic : the apdnk-ic-dn of the MS. is probably not 
genuine, and apdrlkdn-ic should be read, katdr-ic-e is not strictly- 
comparable. One can scarcely compare the strange form JJg u 



(zimcik, -elk as in Soghd.) attested DkM. 404, 17, hqmenik hit zimcik, 
" of summer and winter." Ibid. 298, 3, zimcik uzenak corresponds to 
zimastdn uzenak in 299, 12, cf. 683, 9 ; 769, 11. For 404, 17, Nyberg 
read nemcik (Texte zum Mazdayasnischen Kalender, p. 38), but the 
parallel passages prove that the meaning " winter " is required. 

(35) *patmdk . . . zdy : the object given by Zurvan to Ahriman is 
a " garment " or a " weapon ". Similarly Augustine (contra 
Faustum, xi, 3), speaks of the panoply of the Manichaean Primal 
Man as membra sua vel vestimenta sua, vel arma sua, id est quinque 
elementa (Baur, Das Manichdische Religionssystem, p. 54). 

(37) recdk patirdk : " emitting and receiving," obviously in a 
sexual connotation. With this specialized use of rec- I would connect 
recisn " lust " (against BSOS., IX, p. 316). The intermediate stage 
between recisn " emitting " and " lust " is to be found in DkM. 442, 22. 

kun-marz ydtukih, rdsddnh *ut l zan-*reclh (^uV ^ ne meanm g "lust " 
is clearly attested DkM. 233, 7, where recisn 'o dusgdhrdn, " lust for 
evil-natured people," is opposed to line 1, dhang 'o hugdhrdn, " longing 
for good-natured people." Ibid., 82, 10, gahdk recisn is opposed to 
baydn oz. Ibid., 687, 9, recismh W andkih { hac x devdn. The sense 
of " pouring forth " of evil is found, ibid., 119, 2, x andar x devdn recisn 
i hac-isdn jpitydrak '6 gehdn vindsisn x ut vizand i daman, " in the 
demons pouring forth their opposition for the damage of the world 
and detriment of creatures " ; ibid., 257, 7, ayden addtih x hac x devdn 
* pat f rep recisn, " the lawlessness of evil religion is from the' demons 
pouring forth deceit," cf. ibid., 263, 7. 

(38) *cdrgarih : the cihrganh of the MS. is plainly wrong, as the 
car i Az y^dWriet of § 34 shows. 

Artvahist : for the descent of Artvahist on to the earth cf. PhlRiv. 
48, 20 ; DkM. 669, 16 ff. It takes place in the millennium of Osetar. 
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frdc pat nun : the reading seems assured by the parallels. PhlBiv. 
48, 20, has ceydn x nun kust x het ; DkM., loc. cit., has ceydn x dn pes x be 
kustdr x but x het. 

(39) *nerok : for the nkynvkw of the MS. we may also read kirrdk, 
" skill," but § 40 has nerbk. 

(39-41) The stages by which men cease to eat are described 
somewhat more fully in DkM. 673, 13 if.: x martom ape-niydzih i x hac 
x gost rah x gdst-'x v arisnih x hilend, x ut-sdn y^arisn pern x ut urvar l bavet : 
x ut x ka8 3 x sdl x mdnd l estet, pem-^arisnih-ic x hilend, " Because they 
do not need meat, men will cease to eat meat, and their food will 
be milk and plants ; and when three years remain, they will cease 
to drink milk also " ; ibid. 675, 17, 17 x sdl urvar-^arisn, 30 x sdl x dp- 
X v arisn, 10 x sdl menok-^arisn, " For sixteen years their food shall 
be plants, for thirty years water, and for ten years their food shall 
be spiritual." 

(42) ruzdakihd : ( J^)0*><°^), v. Bailey, BSOS., VI, p. 82. NP. 
^Jj and ^Jj : MPT. rwzdyst " gierig werden nach " (MirMan., ii, iii, 
cf. Salemann, ManSt., i, s.v.). In Pahlavi the normal spelling is 
cf. Dd. 5, 7 ; DkM. 506, 7 ; 233, 10 (ifciJ}^). 

hariburt : < par- " fill ", cf. Vd. 4, 48, where ham hanbdret translates 
Av. hqm-pdfrditi. 

(42-5) A somewhat fuller account is given in PhlEiv. 48, 90-6. 
*Esm x ut Az x be '6 ganak men ok x go$et x ku dusddndk ganak men ok, 
x be Ho zdyam, x ce-t x be x hac Ho dam l graft: <'we> gan) x ne-*ic gund (a) 
x ut x man zivastan x ne tavdn. (91) fratom Az i x devdn-ddt x be *zoyet 

()tfyp) Esm i yurdrus, x ut ditikar zimastdn i x devdn-ddt, x ut sitikar Sez 

i nihdn-ravisn, x ut i-om Zarmdn i*dusdaft (b) x be*zoyet x tdk hec-e frdc 
mdnend (92) ( x be x hac} (c) ganak menok x ut Az i x devdn-ddt. x gopet Az 
i x devdn-ddt x be x o ganak menok x ku l be x to zdyam, dusddndk, x ce yazddn 
x be x hac x to dam *' graft. (93) ganak menok x ul estet, x be x o Spendk Menok 

l savet, x eton *davet ()tfyy) x ku x man x en dam x ddt x ut Az i x devdn-ddt 

x ke-s dam (iy x man zut, x nun x man x be x kdmet zutan : x to x pat ddtafiarih 
x kunam. (94) Ohrmazd x apdk Srds ahrov x ul estet x ut Srds-ahrdy[lh] 
Az x be~ x zanet, Ohrmazd ganak menok. (95) x apdk *spisten(1) (d) tdrikih 
x ut andkih <i> fratom x ka8 x andar duvdrast x andar dpurt, hamdk y pat 
surdk x ku x andar duvdrast, beron dsmdn * x kart, x ut-as ( x pai} x dn surdk 
etbn start x ut aboh l be x kart i x pas x hac x dn sturtih x apdc ( x ne}estet. (96) but 
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x ke-s guft x ku ydvetdnakdn x pat ^ozanisn ahvenak akdr x be { kart, x ne 
] pas gand(ky men ok { bavet, *ne x dn i x ave dam. 

" Esm (Anger) and Az say to the Destructive Spirit, ' thou 
Destructive Spirit of evil knowledge, I shall swallow thee, for except 
thee all creation has been taken away, *and there is neither treasure 
nor army*, and I cannot live.' (91) First Az, the demon-created, 
swallows Esm of the bloody spear, and second the demon-created 
Winter, and third Bane (sez) that moves in secret, and fourth she 
swallows Old Age whose breath is foul, so that none remain (92) save 
the Destructive Spirit and Az, the demon-created. Az, the demon- 
created, says to the Destructive Spirit, ' 1 will swallow thee, thou 
of evil knowledge, for the gods have taken away (all) creation save 
thee.' (93) The Destructive Spirit rises up and goes towards the 
Bounteous Spirit, and cries out thus, ' I created this creation, and Az, 
the demon-created, who has swallowed my creation, now desires to 
swallow me ; I make thee judge (over us).' (94) Ohrmazd arises with 
Sros, the Blessed, and Sros, the Blessed, smites Az, and Ohrmazd 
the Destructive Spirit. (95) With the foul (?) darkness and misery 
which he brought into (the world) when he first rushed in, he is entirely 
thrown out of the sky through the hole by which he rushed in ; and 
at that hole he is laid low and made unconscious so that he will (never) 
again arise from that low estate. (96) There have been some who 
have said that he will be forever powerless and as it were slain, and 
that henceforth neither the Destructive Spirit nor his creation will 
exist." 

(a) Text -u^)£>y. Beading uncertain. 

(b) dusdaft : v. Bailey, BSOS., VI, p. 597 ; Benveniste, MO., 
xxvi, p. 179. 

(c) l be *hac : a necessary addition, cf. x be l hac Ho dam at the end 
of the section. 

(d) (J,) " emendation after Dhabhar, who compares NP. 
I have found no parallel in Pahlavi. 

V 

Cf. also ZamN. 17, 13 (Messina). I quote Messina's restoration of 
the text and add an asterisk where I diverge from him : cerdh Ahriman 
5 Az drdyet ku sav, to hamdk dev ut druz, x^fotar ut dam i man be y?ar. 
Az dev savet, hamdk dam ut dahisn i Ahriman be *6j3aret (a) (gofiet), to-m 
ce ? gofiem-at* ku ne ser ham. pas Az dev ut Ahriman *nizdr-tavdn (b) 
bavet, " For Ahriman cries out to Az (saying), 6 Go, devour all the 
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demons and lies, noxious beasts and my creation.' The demon Az goes 
and swallows all the creation of Ahriman (and says), ' What art thou 
to me : I say unto thee that I am not satisfied.' Then the power of 
the demon Az and Ahriman is weakened." 

(a) The Pazand has hydrdt. Messina y^aret. 

(b) Paz. u zar must represent Phi. = mzar. 

bayfik (bytyk, bytykw, bwytyk) : the context shows that the meaning 
is "ally " or something similar. I can point to no certain parallel in 
Pahlavi, but DkM. 124, 16, may be compared where the text has 
bytkw : geteh-dahisndn pahlom x martom x andar x martdmdn x ave i 
huy v atdy dahyupat bunist i [i] gehdn bayt(J)k i hugar rosn ddtdr nazdtom, 
" Of earthly creatures the perfect man is the provincial governor who 
rules well among men, the foundation of the world and the ally who 
is nearest to the beneficent light creator." 

(48) pat zamlk paytdk bavet : Airyaman must here be taken as an 
epithet of Sosyans, as the verb is singular. Cf. MPT. 'ry'm'n as an 
epither of Jesus. 

(49) *ga8 ahvenak : reading conjectural. The text has )^}(y^£))))> 
which will yield no sense. 

(50) Creation by water : cf. GrBd. 17,4, fratom dam hamak x dp-e 
srisk-e x but ((sic) P), l ku hamak x hac l ap x but yut tohm i { martoman { ut 
gospanddn, 'ce l an tohm atays-tohm, " The first creation was all a 
drop of water, for all was from water except the seed of men and 
beasts, for that seed is of the seed of fire." 

Ibid., 189, 4, geteh x hac l ap-e srisk kart x estet : ceyon l gof}et l ku x en 
dam fratom hamak x df-e srisk x but, martomdn-ic x hac x dp-e srisk hame 
x but, " The material world was made from a drop of water ; as it is 
said that this creation was all at first a drop of water, and men too, 
arose from a drop of water." 

A different account is found in DkM. 79, 21, x har-ic getehik x bavisn 
/pazzdmisn vmdrisn x hac hamih x pat potman (iy x dp i mdt(aky x ut dtur 
i x nar x pat ham-jahismh : x y?dh x ut brat hangdrihend, 66 Every material 
becoming, ripening, and cause of progress is from the union according 
to the mean of water, the female, and fire, the male, in their coming 
together : they are considered brother and sister." 

(50) fdter(anygar : this word has been fully discussed by 
Bartholomse (Zum sass. Recht, ii, pp. 31-4). After a thorough analysis 
of his data he arrived at the conclusion that the root meaning was 
" retinere ". For DkM. 708, 1, he translated 4 4 Suspendierung " (ibid., 
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iv, p. 28), and for MhD., ii, 8, 9, " Zurucklegung " (ibid., iii, p. 10). 
In all of this he was right. The Paz. pddirq occurring in §GV. 16, 26 
and 41, was translated by Salemann " zuriik leiten, hin dirigieren " 
(Bruchstuk manichaeischen Schrifttums, St. Petersburg, 1904, p. 26), 
by Jackson (Researches in Manichaeism, p. 191) " forced back," by 
Henning, who connected it with NP. j}^ , " stiitzen " or " zuriick- 
halten " (OLZ., 1934, p. 755), and by Nyberg " zuriickstellen " (to 
DkM. 275, 20, Texte zum mazdayasnischen Kaknder, p. 43). The 
meanings 6 ' prevent, hold back, obstruct " will be found to cover 
most examples. 

Again and again the word is used in connection with or opposed 
to ravakih. ravakih is orderly progress, pdterdnih what obstructs or 
holds it up. The following examples will serve to illustrate its use : — 

DkM. 141, 20. l hac geteh patuysdyih *hanjaftakih menbk den pdterdn- 
ravdkih, " From the collapse (?) of material kingship (follows) the 
obstruction of the onward flow of spiritual religion." 

Ibid., 247, 21. kirpak pdterdnendk l utbazak ravdkendk, " Obstructing 
virtue and promoting vice." 

Ibid., 316, 3. l 6h-ic x say?an-gb$frazdnak l pata Wasisnih l i-s x sar£an- 
snds niyd(k)sitdr pdterdn-sufih i l hac say? an, 66 Thus a wise speaker 
of words, if his words do not reach a listener who understands words, 
has the benefit of his words obstructed." pdterdn-sutih is opposed 
to the sut-ravdkih of 315, 23. 

Ibid., 396, 21. l pat zartuystrd(k)tomdn \ v arr *dndj3isn den mdzdesn 

ravakih pater dnihdt, " By the destruction of the fortune of the zartus- 
totom the progress of the Mazdayasniam religion is obstructed." So 
also ibid., 341, 20. 

The following examples may also be of use :— 

DkM. 84, 2. l ku pat-is cihr-rdhenitdrih l md pdterdmhdt, dam 
ravakih l md l bandihdt, " That the regulation of nature might not be 
obstructed and the progress of creation might not be stopped." 

Ibid., 88, 10. l ne hec l cis i dhangendk mart dm 'o vinds pdterdnendk 
l hac kirpak l ddt, " He created nothing that attracted men to vice 
and held them back from virtue." 

Ibid., 351, 9. paterdnlh yfarset l hac ravisn, 66 preventing the Sun 
from moving." 

GrBd, 57, 11. l ut-sdn Ohrmazd l ut Andhit ] hac vinds kartan pdterd- 
nenit, " And they prevented the planets Jupiter and Venus from 
doing harm." 

For the correct rendering of the &GV. passages and the Avestan 
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words translated by pdterdn the reader is referred to Bartholomae, 
oc. cit. I add the following references from the ; Dk. : (i) adj. fdterdn 
and subst. pdterdmh : DkM. 112, 8 ; 141, 18 ; 176, 4 ; 344, 2 ; 372, 8 ; 
391, 8 ; 423, 4 ; 463, 22 ; 711, 8 ; 744, 7 ; 770, 11, 16, 21 ; 771, 2 ; 877, 4 ; 
(ii) verb pdterdnen-, pdterdmh- : DkM. 168, 2 ; 175, 15 ; 275, 20 ; 
343, 6 ; 396, 21 ; 704, 15 ; 706, 15 ; 708, 1 ; 714, 14 ; 769, 10, 14, 18, 21 ; 
767, 3 ; 771, 8. 

Jackson's etymology pdti + ran- does not seem to me impossible : 
pat- as a prefix is amply attested in MP. Dr. Henning (loc. cit.), 
denying that a prefix pdti- ever existed, regarded the verbal ibrm as 
a denominative from NP. j " Stiitzbalken ", but this is semantically 
unacceptable. " Act as a supporting beam to " is scarcely the same 
as " obstruct ". The occasional spelling )p3<><u^£y£) (DkM. 141, 18 ; 
711, 7; 714, 14) suggests the reading pdterdn (rather than pdtirdn) 
with pre verbs pati + a8i- (?). The long a in pdterdn, pdtzahr, pdtrbc, 
pdtram, etc., is perhaps best explained as a Vrddhi formation. 

(51) dpdSisn : if genuine < ava + pdtaya-. I can quote no parallel. 
From pdtaya- we have also nipdstan " place ", DkM. 615, 9, Zartuyst 
miydn <i> l dn esm nipdst, " Zoroaster put fuel in the middle of it." 
Cf. line 19 of the same page ; also nipastan " lie ", ibid., 667, 8, kariik 
l ne pes[ak] l hac l dn l apdk l martdn l be nipast, " The maiden had not 
lain with men before that." So ibid., 671, 11 ; 674, 17, also 755, 15. 
Cf. Soghd. np'st (v. B. Geiger, WZKM., 1933, p. 116). 

*ma8lh : to be compared with DkM. 206, 3. In BSOS., 

IX, p. 314, I suggested **dp-gon for the latter. I have since had the 
opportunity of discussing the Bundahisn passage (31, 14) with 

Dr. Henning who suggested that the yo^) ySu of the text represented 

NP. oj^jl This view seems to me certainly right, and I would there- 
fore read ma8-gdn, " wine-coloured," in DkM. 206, 3. 

l mey : our word, written mzn'y must be taken either as an ideogram 
or a pseudo-ideogram. It normally occurs as the translation of Av. 
maeya- (the spellings ojy^^ ojy fe 3 are found), and it is 

inconceivable that the Phi. translators, with their passion for rendering 
Avestan words by their nearest phonetic equivalent in Pahlavi, should 
on this occasion have rendered maeya- by miznah (?) rather by the 
obvious mey. Even with the help of Semitic scholars I have been 
unable to find an Aramaic word which will in any way fit the signs. 
Arab, oj^ " rain-cloud "is semantically very close, but there seems 
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to be no cognate in other Semitic languages, and the admission of 
Arabic words in Pahlavi — with the exception of a few very late texts — 
cannot be tolerated. As a pseudo-ideogram we could think of miznah 
< *maez (whence maeya-) ^with a double suffix, cf. Yidgha-Munji 
mizdyiko, Zaza miz, NP. "dark sky," Morgenstierne, Indo- 

Iranian Frontier Languages, ii, p. 230. We must, however, be content 
to leave the reading of the ideogram doubtful, and transliterate l mey. 

Apart from the evidence supplied by the translations from the 
Avesta, the meaning is assured by the following passages. 

DkM. 108, 13. l dp MZN'HYNYTW l ut MZN'H l o l dp-burtdr afir 
varteriit, " The water is turned into vapour and the vapour is turned 
into a water-carrying cloud." 1. 22 of the same page, varan afizdr vat 
MZN'H l ut abr, " The instruments of rain are wind, vapour, and 
clouds." Ibid., 758, 8, MZN'H l ut tarn. The MWZN'H of GrBd. 19, 
9, is clearly a corruption of our word : the passage will then read : 1 ut-as 
ddt 'o ahjdnh vat x ut varan l ut [ l ke] *MZWE l ut s<n)d8dn x ut sn(e)zak, 
" And he gave him for his assistance wind and rain, vapour, storm, 
and snow." 

zaniilc apar-*ddrisn ff. : the text is hopelessly corrupt, but 
fortunately GrBd. 133, 5, offers an exact parallel : vat ddret l en zamik 
ahar-ddrisn apar-ddrisn [martomdri] gufir-ddrisn, zreh-ddrisn. The 

stages of corruption are now easy to follow. )}*0^' l O^ JJ ( a $ ar 
ddrisn) has been corrupted into j^^i^^u = ahanh rosn (!), and 
ddret has replaced the second ddrisn. gur may be a genuine later form 
of gujir " deep place, valley ". nowever > corresponds to 

nothing in the GrBd. passage, but the presence of gur (gufir) makes 
almost certain emendation possible. The opposite of gufir " valley " 
is cakdt " peak " ; so DkM. 517, 7, x en tan gufir l bekunisn l necakdt, 
" This body must be made like a valley, not a peak," cf. the almost 
identical DkM. 583, 22 ff. The final proof that the \#yy>) of our 
text is a corruption of cakdt is supplied by GrBd. 228, 4, kof cakdt 
gufir, l ul- 1 ddrisn l ut frot-darisn l ne l bavet, 4 4 There will be neither 
mountains, peaks, nor valleys, rising or falling ground." 

(53) savdk : cf. BSOS., IX, p. 103. To the references given there 
add DkM. 295, 16, x pat amavandiha savakih x v ap rahemtdnh i martom, 
" By the mighty benefit and good arrangement of men." The reading 
and connection with sav-, silt, etc., seems assured by DkM. 674, 15, 
eton sutdmand ceyon harvisp a^ i astdmand savemtan, 4 4 So beneficial 
as to benefit all corporeal existence." 
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